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THE MONIST 



THE TEXT OF THE RESURRECTION IN MARK, 

AND ITS TESTIMONY TO THE APPA- 

RITIONAL THEORY. 

WITH A PREFACE ON LUKE'S MUTILATION OF MARK. 

THE greatest literary problem in the New Testament 
is: What is the matter with the Gospel of Mark? 
Something happened to the end of it in the first or second 
century, and for ages thereafter it was left truncated in 
the middle of a sentence or else supplied with a shorter 
conclusion than the present one, which scholars long kept 
to themselves. Edwin A. Abbott, however, gave it in his 
forgotten Gospel analysis of 1884, and the Nonconformist 
translators of The Twentieth Century New Testament 
have also given it; but it does not appear in any official 
translation, though the Revised Version mentions it in a 
note at Mark xvi. 8. This is the note : 

"The two oldest Greek manuscripts, and some other 
authorities, omit from verse 9 to the end. Some other 
authorities have a different ending to the Gospel." 

Here is the "different ending," translated from a ninth- 
century manuscript in the National Library of France, 
Codex L, which gives both conclusions, but puts this one 
first. (We prefix to it the connecting words of Mark) : 
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II. And they went out and fled from the sepulcher, for 
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trembling and astonishment had come upon them; and they 
said nothing to any one, for they were afraid of. 

[Thirteen ornamental marks.] 

Where also you must give currency to this : 
Now, all things that were commanded, they showed 
forth in few words unto those about Peter. And after 
these things Jesus himself, also, from the East even unto 
the West, sent forth through them the holy and incor- 
ruptible preaching of eternal salvation. 

But there is also current the following, after the words : 

FOR THEY WERE AFRAID OF: 

Now, when he was risen early etc. (as in our common 
versions, Mark xvi. 9-20). 

In their Introduction to the New Testament (Cam- 
bridge, 1 88 1, pp. 298, 299) Westcott and Hort remark on 
the above "less known alternative supplement" to Mark: 
"In style it is unlike the ordinary narrative of the Evan- 
gelists, but comparable to the four introductory verses of 
St. Luke's Gospel." Conybeare, in his great book, Myth, 
Magic and Morals, throws out the suggestion that Luke 
mutilated the first edition of Mark because he disagreed 
with its contents: viz., an account of apparitions in Galilee, 
whereas he expressly limits all these phenomena to Judea, 
by making Jesus order the apostles to stay in Jerusalem 
until Pentecost. (Luke xxiv. 49; Acts i. 4). If Luke 
mutilated Mark, then why not go further and say that he 
wrote this smooth-flowing supplement to round him out? 
The word cruvrojicog, "in few words," is never found in the 
New Testament except in this shorter Mark Appendix and 
in Luke's Acts of the Apostles (xxiv. 4). 

'E^ayyeKkm, "to show forth," also occurs only in the 
Pauline or Lucan (for Luke was Paul's secretary) Epistle 
of Peter (1 Pet. ii. 9). 'ET-anooreXkoi, "to send forth," is 
used seven times in Acts, thrice in Luke's Gospel, and once 
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by his master Paul. "Incorruptible" occurs only in Paul 
and the Pauline i Peter. 

Luke represents the aristocratic tradition of the capital, 
which said: "It all happened here!" Mark represents the 
rural tradition of Galilee, which said: "Our poor parish 
was the scene of these wonderful things !"So the young man 
in white, in Mark, says at the sepulcher : Go, tell his dis- 
ciples and Peter: Behold, I am going to Galilee ahead of 
you. There shall ye see me. (Thus read some of our best 
manuscripts, in the first person.) 

Another thing: Luke and John both make the appari- 
tions real. In these later Gospels Jesus is objective after the 
Resurrection: he eats broiled fish in Luke, while in John 
the wounds in his hands and side are felt by Thomas. 
Now as the earliest account of the Resurrection in Paul 
(1 Cor. xv. 4-8) makes the event a series of apparitions, 
it is probable that the second earliest account, Mark's, did 
the same. Indeed in Matthew xxviii. 17 (under suspicion 
of being taken from the lost ending of Mark), "some 
doubted." This was because some saw the figure and 
others did not. Luke and John leave no room for doubt : 
the evidence is sensuous, not subjective. 

The first Christian heresy was Docetism, the belief that 
Jesus even in life was a phantom. His flesh and blood were 
unreal ; he did not really suffer ; his bodily functions were 
different from human ones or even non-existent. To fight 
this heresy the First Epistle of John was written, and a 
curse pronounced upon those who doubted that Jesus had 
been actual flesh and blood ( 1 John iv. 2, 3). Consequently 
if Mark repeated Paul's impression that the Galilean ap- 
paritions were the same in kind as the one to himself on 
the Damascus road, then Mark must go. Who was the 
likeliest one to do this work of excision? Answer: Luke. 
He was the most literary of all the Evangelists. He is 
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the only one of them who says "I." Moreover, as Harnack 
has pointed out, he betrays an animus against Mark, ani- 
madverting upon his conduct in Acts xv. 36-41. In his 
own Gospel Prologue, Luke is undoubtedly thinking of 
him as one of the "many" who have "undertaken" to write 
the life of Jesus, but who have not begun "accurately from 
the first" nor set forth "in order" the sayings and events. 
Add to this the Jerusalem tradition of the Resurrection 
against the Galilean, and the flesh-and-blood appearances 
against the phantom who is only to be "seen" ( "there shall 
ye see me," in Mark), and we have motive enough for 
Luke's high-handed act. 

Indeed, we can even surmise the reason why he made 
the excision in the middle of a sentence. He would hardly 
do this except to get rid of an offensive word. If Mark 
had read: 

They said nothing to any one, for they 'were afraid of 
the apparition, 

this last word would have been the red rag. There must 
be no apparition: there must be objective forms. The 
young man in white, who, in several MSS., speaks in the 
person of Jesus, was indeed he himself in his glorified 
being. Thus do I read the texts. Luke too had read some- 
thing of this kind, which he reproduces thus : 

But they were terrified and affrighted and supposed 
that they beheld a spirit. (Luke xxiv. 37. The Cambridge 
MS. and Marcion's edition of Luke both read "apparition" 
instead of "spirit.") 

Let it be understood that I do not deny the possibility 
of ectoplastic phantoms, which Myers himself believed in, 
though he said he would not press them upon the credence 
of the reader, because of the difficulty of correct observa- 
tion and the chances of fraud. Dr. Reichel of Germany 
has testified to their occurrence here in America. The 
difficulty in the New Testament is that they only appear in 
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the later accounts. Paul and (I shall show presently) 
Mark, our earliest witnesses, know of apparitions alone, 
not of materialized forms. 

For the fullest account in English of all the problems 
the reader should consult The Resurrection in the New 
Testament, by Clayton R. Bowen, of Meadville, Pennsyl- 
vania (New York, 191 1). Professor Bowen is one of a 
long series of laymen and liberals, like Griesbach, Lach- 
mann, Tischendorf and Tregelles, who have taken the New 
Testament out of clerical hands. The three German lay 
professors and Tregelles, the English Quaker, were the 
ones whose work led directly to the Revised Version of 
1 88 1 ; but the task of revision is by no means ended yet. 

Bowen was a Unitarian minister, but is now professor 
at Meadville. Before reading him, a shorter and clearer 
book by Kirsopp Lake should first be mastered. 



Kirsopp Lake, of Harvard University, published in 
1907 The Historical Evidence for the Resurrection of 
Jesus Christ (London, Williams and Norgate). Professor 
Lake at that time held the chair of New Testament Exege- 
sis in the University of Leiden, to which Rendel Harris 
was elected in 1903, but did not serve. The book appeared 
in the Crown Theological Library and has been widely 
read. It contains a masterly analysis of the Resurrection 
narratives in 1 Corinthians, the Synoptical Gospels, the 
Acts of the Apostles, the Mark appendices, the Fourth 
Gospel and the apocryphal ones of Peter and the Hebrews. 
The conclusion reached is that Paul and Mark's accounts 
are historical, and the later ones exaggerated. Babylonian 
and other resurrection theories are reviewed, and the book 
ends with an allusion to Myers and psychical research. 
F. C. Burkitt, of Cambridge, in placing the essay in a 
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bibliography, says : "I introduce this book here as the first 
example in original English work of the doctrine of the 
priority of Mark being consistently applied throughout an 
historical investigation." (The Earliest Sources for the 
Life of Jesus. Boston, 1910, p. 129). 

The method is that of the Lower Criticism, though the 
Higher is also freely used. What I especially wish to 
criticize is the following passage (pp. 61-65) which here 
we must read in full: 

"The young man at the tomb. — The account of what 
the women saw at the tomb is contained in Mark xvi. 5. 
Dependent narratives are found in Matthew xxviii. 2-5 
and in Luke xxiv. 3-5. 

"And entering into the tomb, they saw a young man 
sitting on the right side, clothed in a zvhite garment; and 
they were astonished. 

"As it stands in Mark, this account gives rise at once 
to two questions: Did they see for themselves that the 
grave was empty? and who was the young man who ap- 
peared to them? Neither question is answered in Mark, 
but before considering the bearing of this fact, it is first 
necessary to ask whether the version given above repre- 
sents the original text. According to it, the women entered 
the tomb and found a young man seated within on the 
right hand. No other meaning can be extracted from it, 
or ever could have been, in the presence of the word ziaeX- 
ftovoai, 'entering into,' in verse 5 and the reference con- 
tained in the corresponding e%sk$ovoai, 'going out,' in 
verse 8. But in case of neither of these words is the text 
perfectly certain. The former is in the Vatican MS. weak- 
ened to eXfrowai, 'coming,' while the latter is not repre- 
sented in the Arabic Diatessaron, and in some MSS. is 
altered to dxauacevreg;, 'having heard.' The weight of tex- 
tual evidence is against these alterations, but on the other 
hand transcriptional probability is in their favor. It is 
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unlikely that later scribes would have introduced changes 
in the text which were calculated to weaken the evidence 
for the belief that the women had made a complete exam- 
ination of the tomb, and if these changes be made, the text 
of Mark would leave it doubtful whether the women saw 
the young man on the right hand of the inside or of the 
outside of the tomb; for sA.dwxrai elg to |avt)^810V need not 
mean more than 'when they came to the tomb.' Is it pos- 
sible that this represents the original form of the narrative ? 
In the absence of other evidence, it may not be ill-advised 
to consider the evidence of a comparison with the two other 
gospels, Matthew and Luke, which are closely based on the 
Marcan narrative, and of the Fourth Gospel and the Gos- 
pel of Peter, which follow it with greater freedom. It has 
already been seen, in cases in which the Marcan document 
is undoubtedly ambiguous or difficult, that the dependent 
narratives adopted divergent methods of elucidating the 
points at issue. It may therefore be allowed to reverse 
this argument and see whether the dependent narratives 
in the present case support the suggestion that the ground 
document was ambiguous. They certainly seem to do so. 
Matthew represents the angel, who is in his narrative the 
equivalent of the young man of Mark, as seated on the 
stone which he had just rolled away; he was therefore 
regarded by Matthew as outside the tomb. It is equally 
plain that Luke regards the two men, who in his narrative 
represent the Marcan young man, as appearing within the 
tomb. Furthermore, the Fourth Gospel and the Gospel of 
Peter narrate that the women did not enter the tomb, but 
stooped down and saw an angel or angels sitting within. 
These two last accounts may quite well represent an attempt 
at conflation between two traditions which differed, or 
were not explicit, as to the position of the women and the 
angel with regard to the tomb, and so far they support the 
suggestion, which is rather strongly made by Matthew and 
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Luke, that the ground document was ambiguous on this 
point. The weak point in this argument is that it does 
not take account of the possibility that Matthew altered 
the Marcan document owing to the influence of the story 
of the watchers. It could be argued that the angel had 
to be kept in the presence of the watchers and of the women, 
and that the word amXftovoai, 'going from,' in verse 8 is 
a proof that the ground document of Matthew contained 
an account of an actual entry into the tomb. This is per- 
haps not a convincing argument, but it may be taken as 
practically balancing the previous one. It is impossible 
finally to decide between the two. I think that the balance 
of probability remains slightly in favor of the view that 
the original Marcan document narrated the story of the 
vision at the tomb in such a way, as not to state plainly 
that the women entered the tomb, but I should not be pre- 
pared to put emphasis on the argument." 

I hope to show that there is every reason for Professor 
Lake to emphasize the argument that the original text of 
Mark did actually keep the women outside the tomb. We 
may say does actually, for the original text of Mark can be 
reconstructed from extant manuscripts and versions, with- 
out any appeal to the Higher Criticism. In one case only do 
we have to appeal to a lost source, but even this is supported 
by a patristic quotation, and therefore belongs to the Lower 
Criticism. 

Let us begin with this lost source. Eusebius, in his 
Questions of Marinus, Question i, which deals with the 
absence of the Mark Appendix (Mark xvi. 9-20) from the 
oldest manuscripts, says this: 

"He who rejects the passage itself might say that the 
story does not exist in all the copies of the Gospel according 
to Mark; at least, the accurate ones among the copies de- 
scribe the end of the story according to Mark in the words 
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of the youth who appears to the women, saying to them: 
'Be not astonished; ye seek Jesus the Nazarene,' and so 
forth. 'And when they heard, they tied, and said nothing 
to anyone, for they were afraid of. . . .' For herein the 
end is described in nearly all the copies of the Gospel ac- 
cording to Mark, and what follows is seldom found in 
any, but would not be superfluous in all, and especially if 
they should contain a contradiction to the witness of the 
rest of the Evangelists." 

We may remark that "afraid of" is Kirsopp Lake's 
own translation of the concluding words of the genuine 
text of Mark, and it has been adopted by James Moffatt in 
his splendid translation of the New Testament (London, 
1.913). But the words for which we have copied this 
famous passage of Eusebius are : "when they heard" (dxoi)- 
aaaai). Now it is known that Eusebius had access to the 
library collected by Origen in the third century and ex- 
tended by Pamphilus. Indeed Conybeare has made use of 
this fact to delete the trinitarian formula and the baptismal 
charge at the end of the Gospel of Matthew, in the teeth 
of all existing manuscripts. He shows that Eusebius read 
Matthew xxviii. 18-20 without these theological additions, 
and places over against three thousand extant MSS., all 
later than the fourth century, that other thousand, now 
lost, which went back to the third and the second. 

Applying this principle we can put in the forefront of 
our textual evidence for axovoaaai instead of e^eMfryucai 
the whole weight of the earliest Christian manuscripts. 
The ungrammatical dwudavreg quoted by Lake is from a 
medieval manuscript in Russia, numbered 565 by Caspar 
Rene Gregory in his Prolegomena to Tischendorf's Greek 
Testament. Of course Eusebius gives the right reading, 
dnovaaoai (feminine). Rallying to the support of this 
ancient Greek original are the Washington manuscript 
and the Old Syriac and Old Armenian versions, overlooked 
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by Lake. Their testimony is very important; especially 
the Armenian, for the Old Syriac and the Washington 
Greek betray a transition stage which was tautological. 
The "went out" was evidently interpolated before the de- 
letion of the "having heard." 

The following table will give a view of the process of 
corruption. As Eusebius expressly tells us that the most 
accurate MSS. omitted the Mark appendix, we need only 
deal with those that do so. This gives us a sure criterion. 
Six MSS. that omit this can therefore be pitted against 
6000 that add it. To the trustworthy ones we may add 
those which contain the spurious matter with a caveat, also 
those which have a different ending from the current ap- 
pendix. To these also must be added a few MSS. that 
contain attestations of careful copying from Jerusalem 
copies, such as No. 565. 

Lost MSS. of the Early Centuries quoted by Eusebius. 



[First clause not traced.] 

And ivhen they heard they tied and said nothing to any 

one, for they were afraid of 

(End of Mark.) 



Armenian Version. 
And entering into the sepulcher. 

* * * 

And when they heard, they tied from the sepulcher, 
because they were terrified; and they said nothing to any 
one for they were afraid. 

Gospel according to Mark. 1 

* * * 
Introduction to Luke. 

1 The colophons here printed in bold-faced type are rubricated in the 
original. 
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Frank Normart, of Glenolden, Pennsylvania, but a 
native of Erzerum, has translated for me the passage from 
the Old Armenian, as found in his own printed edition (Con- 
stantinople, 1895) and in a valuable manuscript owned by 
John P. Peters (Bedrosian) of Philadelphia. (The colo- 
phon is from the manuscript, for the Bible Society has 
printed the Appendix, as in the King James version, with 
a note accusing the Greeks for omitting it, but carefully 
suppressing the fact that nearly all Armenian MSS. before 
A. D. 1 100 omit it also.) 

Both in the Syriac and the Armenian this colophon is 
rubricated. 



Washington MS. 

And entering into the sepulcher 

* * * 

And when they heard, they went out and fled from the 
sepulcher, for fear and astonishment had come upon them, 
and they said nothing to any one, for they were afraid of. 
Now when he was risen early, on the first day of the week, 
he appeared to Mary Magdalene etc. 

[This is the earliest MS. that contains the Appen- 
dix, which it has in an unusual form, hitherto only 
partially known from a fragment in Jerome.] 



Old Syriac. 
And they entered into the sepulcher 

# * * 

And when they heard, they came forth and went away 
and said nothing to any one, for they had been afraid. 

ENDETH GOSPEL OF MARK. 
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The South Coptic 
(Sahidic or Thebaic.) 

[First clause wanting.] 

* * * 

And when they had heard, they came out of the sepulcher, 
and they ran, for a trembling was laying hold on them, 
and a confusion; and they said not any word to any one, 
for they were fearing. But all the things which were 
ordered them, to those who followed Peter they said them 
openly. After these things also again Jesus was manifested 
to them from the place of rising of the sun unto the place 
of setting. He sent through them the preaching which is 
holy and incorruptible of the eternal salvation. Amen. 

But these also belong to them. 

[Then follows the Longer Appendix, after a repetition 
of the words at the juncture. ] 



The Vatican MS. 

And coming unto the sepulcher 

* * * 

And they went out and fled from the sepulcher, for trem- 
bling and astonishment had come upon them ; and they said 

nothing to any one, for they were afraid of 

ACCORDING TO MARK. 



The Sinaitic MS. 

And entering into the sepulcher 

* * * 

And they went out and fled from the sepulcher, for trem- 
bling and astonishment had come upon them ; and they said 

nothing to any one, for they were afraid of 

Gospel according to Mark. 
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The Old Latin at Turin. 

And when they had entered, they saw a youth etc. 

* * * 

But when they went out from the sepulcher, they fled ; for 
trembling held them, and awe by reason of fear. 

But all things whatsoever that were commanded, those 
also who were with the boy briefly explained. And after 
these things Jesu himself appeared, and from the East 
even unto the East (sic) he sent through them the holy 
and uncorrupted [preaching] of eternal salvation. Amen. 

Endeth Gospel according to Mark. Beginneth happily 
according to Matthew. 



The Ethiopic version also omits the Mark appendix, 
while medieval MSS. L, and Nos. i and 209 show the doubt 
about it; L gives both endings, like the South Coptic, 
putting the shorter appendix first as we have seen already. 
Nos. 1 and 209 say at xvi. 8 : 

"In some copies, the Evangelist ends here, as far as 
Eusebius the [friend] of Pamphilus, has placed his canons; 
in others, there are found also these [words] : 

"now when he was risen," etc. 



Several Fathers support the testimony of Eusebius, 
so that the proof is overwhelming. 

By restoring "when they heard" at xvi. 8, we get rid 
of the sleMhyuoai, but this was introduced as correlative 
to Eioekftovoai : the two stand or fall together. If we had 
not a single manuscript that read E^ovaai at xvi. 5, the 
Higher Criticism would bid us read it. But our very 
oldest Greek authority reads it, plus an eleventh-century 
MS numbered 127, together with the fourth-century Gothic 
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version. This reads atgaggandeins, "coming at," or "going 
unto." Lower Criticism therefore permits the restoration. 

So we have unimpeachable ancient testimony that there 
was no e^zkftovoai at Mark xvi. 8 : the women did not flee 
out of the tomb, because they had never been in it. 

It is vain to protest that we cannot put three authorities 
against three thousand that read elcreXOovcrai, "entering 
into"; for, by the laws of the Lower Criticism, we can, 
not only on the grounds already given, but by a well-known 
law of textual criticism. Dean Alford, in the critical ap- 
paratus to his Greek Testament, gives us the reason: 

"Received text, eiaeAfrowou, from the parallel in Luke." 
(Henry Alford, Greek Testament: New York, 1859, Vol. 

I, P- 39I-) 

Nay, more : the Dean of Canterbury Cathedral did not 

hesitate to put eXftovaca into his Greek text and to translate 

it in his Nezv Testament for English Readers (London, 

1868, Vol. I) : 

"And when they came to the sepulcher," etc. 

The principle upon which Alford did this is perfectly 
sound. It is thus expressed by Jerome in his letter to Pope 
Damasus, introducing his novel Vulgate edition of the 
Gospels in the year 384 : 

"Great error, if indeed it be (so), has grown up in our 
codices, so long as what one Evangelist has said further 
on the same thing, (the scribes), have added in another 
because they thought it too little. Or, so long as another 
expressed otherwise the same meaning, he who had read 
first any one of the Four, considered that the rest ought 
also to be amended to the pattern of that one. Whence it 
happens that among us everything is mixed, and there are 
found in Mark more things of Luke and of Matthew, and 
again in Matthew more things of John and of Mark, and in 
others of the rest things which are peculiar to others." 

Here we have the Protestant reason, stated by the 
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prince of Catholics, for modern revision of the text. Al- 
though we have not access to so many ancient manuscripts 
as Jerome had, yet we have ancient versions neglected by 
him, as well as two Greek codices of his own time and 
several Latin ones. We are more justified in ceasing to 
regard his work as final because he tells us himself that 
he did not do it thoroughly : 

"This short preface offers only the four gospels, the 
order of which is as follows : Mathew, Mark, Luke, John, 
amended by a collation of the Greek codices, but (only) of 
old ones. Lest, however, they should differ much from the 
accustomed form of the Latin reading, we have so re- 
strained the pen that, when such things only were corrected 
as seemed to change the sense, we suffered the rest to 
remain as they were." 

We are now in a position to reconstruct the end of the 
Gospel of Mark, and to show that this most historic of all 
the Evangelists never told a story about a corpse that got 
up and walked off, but simply of some women who came 
to a tomb and saw a strange young man. When they saw 
him they were astonished, but when he addressed them they 
were terrified and ran away. At this point the Gospel ends, 
as we now have it. The reason for this abrupt ending requires 
a separate discussion, such as briefly outlined in our pro- 
logue or such as I attempted in The Open Court at Easter, 
19 10. Unfortunately I had not then read Kirsopp Lake, or 
my attempt would have been better. (At the top of page 
133 I made a blunder; line i should read: "Now this note 
of doubt is Marcan, not Matthaean," etc.) 

In giving the following text, several readings differing 
from the common ones have also been given in addition 
to those noted. Thus the phrase "on their right" in verse 
5 is from the Sinai Syriac, and is all part of the reformed 
readings, for it no longer smacks of the inside of the grave 
where a youth or an angel was sitting on the right side of 
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the corpse. The word "daughter" is also from the Old 
Syriac. The Greek has a blank here, which our common 
translations supply by "mother." But a second-century 
version in the language which Jesus spoke may be pre- 
sumed to go back to authentic tradition. 

Our reconstruction is guided by the Lower Criticism 
alone. If we were to venture upon the dangerous ground 
of the Higher, I should strike out the words: "He is risen; 
he is not here." These are lacking in important MSS. of 
Luke, and as Luke used the first edition of Mark, he prob- 
ably did not find them therein. But, as they appear in all 
extant MSS. of Mark, the principles of the Lower Criti- 
cism require that they should be retained. Higher Criti- 
cism would also query the historicity of the spices and oint- 
ment. Matthew says nothing about them, but tells us that 
the women came "to see the tomb," and had no errand 
inside. John expressly rules out the proceeding by an 
elaborate embalming before burial. If Luke's eioeXfrovacci 
could be copied into Mark, as Alford following the state- 
ment of Jerome and the abundant witness of the manu- 
scripts would have us admit, why should not Luke's oint- 
ment and spices also have found their way into Mark in 
very early times? But here again we are faithful to the 
Lower Chriticism and insert the spices and ointment. 

Another point. When Dr. Lake says: "eXfrovom elg 
to fAvr^eiov need not mean more than 'when they came to 
the tomb,' " does he not understate the case? Can we not 
confidently say that they do not mean more? Thayer, in 
his lexicon, long since pointed out that elg to |ivr]|ieiov in 
John xx, the parallel passage to the one in Mark, means 
simply "unto the tomb." In verse 1, the Revised Version 
renders the phrase : "unto the tomb" ; in verse 3, "toward 
the tomb" ; in verses 4 and 8 "to the tomb." So too in John 
xi. 31 and 38. In New Testament Greek, therefore, 815 to 
[avt^eiov means "unto the tomb," and in order to introduce 
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the idea of entrance, Luke and the copyists of Mark had 
to alter eMtowai to eiosA.dovaai. Then, having gotten the 
women into the tomb, they must be gotten out again ; hence 
the correlative corruption of dxowaacu eqpvyov into s%bX- 
ftovoca eqwyov, which in the Sinai Syriac is even more 
tautological : 

they went out and went. 
This text is a conflation, for it has already given the 
original reading known to Eusebius in his Csesarean manu- 
scripts : 

And when they heard. 
In fact, a close study of the documents reveals the fact that 
the whole passage has been systematically tampered with. 

Mark xvi entire, as in the Oldest Manuscripts. 
Revised Text. 



230 And when the sabbath was past, Mary Magda- 
VIII lene and Mary the daughter of James, and Salome, 

brought spices, that they might come and anoint him. 

231 And very early in the morning, the first day of 
I the week, they came unto the sepulcher at the rising 

of the sun. And they said among themselves : Who 
shall roll us away the sepulcher stone? (for it was 
exceeding great). And when they looked they saw 
that the stone was rolled away. And coming unto 
the sepulcher, they saw a young man sitting on their 
right, clothed in a white robe; and they were bewil- 
dered. 

232 And he saith unto them: Be not bewildered; ye 
II seek Jesus the Nazarene, who was crucified. [He is 

risen; he is not here.] Behold, there is his place where 
they have laid him. But go your way, tell his dis- 
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ciples and Peter : I am going to Galilee ahead of you. 
There shall ye see me, as I have said unto you. 

233 And when they heard, they fled, and said nothing 
II to any one, for they were afraid of 

HERE ENDETH THE GOSPEL OF MARK. 



The numbered paragraphs are known as the Ammonian 
Sections and appear in the Sinaitic manuscript and down 
through the Middle Ages. Underneath the Hindu numeral 
is the canon ascribed to Eusebius, which is numbered in 
Roman. These canons represent an ancient Gospel anal- 
ysis of no mean ability : Canon I means that the section is 
common to all four Gospels; II, to the three Synoptists; 
VIII, to Mark and Luke; X, peculiar to one; the rest to 
different pairs. 

RECAPITULATION. 

From early manuscripts, versions and Fathers we can 
reconstruct the text of the Resurrection in Mark, so as to 
read, at xvi. 5, "coming unto the sepulcher," instead of 
"entering into" it. Comparison of these authorities reveals 
the fact that the text has been systematically corrupted in 
early times by altering "coming unto" to "entering into," 
and "when they heard," in verse 8, to "going out of." This 
has been done so as to make it appear that the women 
found the grave empty, implying the doctrine of a fleshly 
resurrection. By the Lower Criticism alone we are en- 
abled to correct these corruptions and to show that Mark 
originally contained no account of a physical resurrection. 
The familiar problem of the lost ending of Mark is inci- 
dentally dealt with. 

Albert J. Edmunds. 

Philadelphia, Pa. 



